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Jfary; and the hrtHfturt JSgh*.- which swrotwfleiT Iter 
fljrtKe was butto hMv whose- eywiwerAoot opened to the i 
"ttnth. a cqnwlatory sign of the special protection-oftae 
'mt>» noly Virgin. Bat the lady made a sign to Mm to 
4>*fctt; andaddreaitttgSwtjiuiathatvoiceaoftLlLotsweet, 
Jntnpony-, at the souid of which aD men aie ravished! 
;w&h delight, and demons statcjr. with fear, shesaid: 

" ' Wicked spirit ! didst thou dare to seek for prey in ai 
woman who reposed her strength in me ? Will thy in-' 
statiahle wide nerer be satisfied ? I come neither to* 
chastise thy insolence nor increase thy sufferings. My 
object is to deliver this poor sinner from his apostasy, 
and to take from, thee the guilty compact he made.' 

"The spirit of darkness hung his head, and grawledi 
Rfce a threatened dog; but he slowly drew forth the; 
parchment, cast it down, and retired in silence. 

"The penitent knight lay prostrate on the earth, 
bathed in tears. The Messed Virgin touched him, and' 
lie recovered what he had lost for a twelvemonth—the 
gift of prayer. He bitterly bewailed the enormity of hist 
crimes, and struck his breast with deep contrition. 

" l Rise, my son,' said our dear Lady, ' and remember 
it is easier for God to pardon than for man to offend. 
But while you thus feel the depth of your misery, re- 
nounce your pride and crimes.' 

" With this mild reproach, she conducted him to her 
chapel, where knelt his spouse still slumbering. On 
awaking, she saw, to her delight, her lord, praying by 
her side. Our Blessed Lady had ascended into heaven. 
They saw nothing but her sweet image smiling on them 
from the little rustic altar. The knight led his lady back 
to his castle, where he confessed his wickedness to her, 
and told her of the miraculous intervention of our dear 
Lady in his behalf. 

" From this day, the Lord of Champfleury was no 
longer known as a gay and magnificent knight, but his 
name was mentioned as a model of Christian piety and 
charity." 
What a pretty story, if it were but true ! 



DR. CULLEN'S PASTORAL ON THE FESTIVAL 

OF ST. PATRICK. 
We now proceed to consider the second position of Dr. 
Cullen in his late Pastoral, viz., that in which be asserts 
that the faith planted here by St. Patrick was identically 
the same as that now professed at the present day, after 
fourteen centuries, by the (Homan) Catholic Church in 
Ireland (p. 9), more especially as regards Vie cardinal 
point of belief in the supremacy of the Holy See (p. 19). 
Dr. Cullen contends (pp. 10, 11 ) that " there never was 
a claim more destitute of a solid foundation, or even of 
the appearance of probability," than that which "contro 
verts the glorious privileges of the Catholic Church in 
Ireland, and preteods that her ancient doctrines were at 
variance with those which we (i.e., Dr. Cullen and his 
Church) now profess." "Charges bearing the names of 
Protestant dignitaries," he says, "abound in such pre- 
tensions, and are reproduced every day in the vile tracts, 
teeming with calumny aud misrepresentation, which the 
hired agents of proselytism scatter through our streets." 
" Their reason," he continues, " for inventing this theory 
is easily seen through. * * * It was inconvenient for 
the reformers to acknowledge that their doctrines bore 
the stamp of novelty, and that the sects which they had 
founded had appeared 1500 years too late to have any 
title to claim kindred with the Church instituted by 
Christ, anil spread over the world by his Apostles and 
their successors." 

Now, in the first place, we would remark that the ques- 
tion is of necessity one of fact, not tlieory, and is mani- 
festly only to be decided, one way or the other, by such 
evidence as can be adduced for or against it, like any 
other matter of antiquity, which cannot be otherwise de- 
termined than by a candid and discriminating study of 
the records of history and writings of learned men. 

In the next place, we would premise that, in such in- 
quiries, dates are a matter of the gravest moment No- 
thing obviously is more vague than such phrases as the 
"early Church," "ancient doctrines," "ancient Churches," 
which may confound together eras almost as widely 
separated as that of the Norman Conquest is from the 
present day, though 800 years have well nigh rolled over 
between them. Nothing is more easy, in talking of the 
Irish Church, than to jump over the centuries which 
separated the days of St. Patrick or St. Columbanus from 
those of St. Malachy and St. Laurence O' Toole,* as if they 
were all equally illustrative of '.he spirit and feelings of 
the ancient Irish Church, because they wern all Irish- 
men, and all lived a long time ago. Dr. Cullen steps 
from St. Patrick and St. Columbanus to St. Malachy and 
St. Laurence (in pp. 21-2), as if the two latter had been 
the immediate followers of St. Patrick and Coiiimbkille; 
instead of having lived in the 12lh century, in the days of 
King Henry 1 1., up to whose time Pope Hadrians Hull, dated 
1172 (given in our March number), proves that the Popes 
did not consider Ireland as even " within the borders of On 
Church" — in other words, as in any way in subjection to 
the Roman See. 

Intelligent readers, however, will readily see that, in 
dealing with the ancient Chnrch of Ireland, our concern 
is with such writers as St. Patrick and St. ColnmbanuK, 
who were true represe ntatives of the early Irish Church , 

" St. ColunitMims w:is born ad 039 or ft^9; St. Malachy, about a. p. 
1099; St. Laurence O'Toole, nucieuled to the See of Dublin, ad. 1162. 



and not with St. Malachy and St Larwence, QTeale.witb 
whom we have nothing whatever at present to dA-aiBj more 
than, we have withPopes Hadrianrajul, Alexander, whose 
laalous-agautaBlalaehj and Laoiaoaa- warn, in establish- 
ing the yoke of Rome upon tbe> pi-eviaoaly f»«e and truly 
ancient Chnrch of Ireland. 

The question betaeen Drt Cullan and, his Church, on 
the one side, and Protestant writers, including ourselves, 
on the other, mast be tested by ancient doonmeBta, and 
the best evidence available relating to the 5th and 6th 
centuries; and we cannot allow evidence relating 1» the 
13th century to be treated as if it belonged to the 5th. 

Let us now see what the, real evidence of antiquity 
teachee us concerning the. state of the Church of St. 
Patrick and his followers in the 5th and 6th centuries. 

We shall first take what Dr. Cullen properly sells " the 
cardinal point of belief — viz., belief in the supremacy of 
the Holy See" (p. ») ; fot,.we admit that this is the car- 
dinal point on which nearly the whole controversy may 
be said to tarn. The whole fabric of the Chnrch of 
Rome at the present day rests on the claim sheasserts 
to spiritual authority over all other Churches. " What 
is the question at issue," asks Cardinal Bellarmine, 
"when we treat of the Primacy of the Roman Pontiff? 
It is (he replies) the sum of Christianity."" Supremacy 
is, in truth, the keystone of the arch of the system of the 
Church of Rome, and if that stone be removed we think 
the whole structure will fall to the ground. 

We shall endeavour to examine the question histori- 
cally and candidly, and think we shall be able to show { 
that, so far from having acknowledged any such snpre- 
macy,the ancient Church of Ireland for centuries refused 
to acknowledge any authority in Rome, even in ritual 
matters, over themselves, and that any feeble attempt on 
the part of her adherents to bring about conformity be- 
tween them and her, only made it more clear that the 
ancient Chnrch of Ireland did not profess the religion 
now taught by Rome. 

The mode of proof adopted by Dr. Cullen on this 
point is peculiarly far-fetched and argumentative. 

After enumerating the exploits of several Irish saints who 
were eminent for their missionary efforts, Columbkille, Co 
lumbanus, Killian (correctly Kilian), Virgilius, A.idan, 
Finian (correctly Finan), Colman, and others, Dr. C. pro- 
ceeds thus : — " The cardinal point of thesnpremacy of the 
Holy Seewas never calledin to doubt in the countries conver- 
ted or cultivated by those missionaries. The rights of the 
Holy See were always recognized in them. Let us ask, 
would this have been the case if a contrary doctrine prevail- 
edinlreland? Are we not at liberty taconclude,then,that 
Ireland was ever, from thedays of her conversion, closely 
connected with and obedient to the Apostolic See ?" 
(p. 19.) 

We confess we would have been better satisfied with a 
few well authenticated historical instances of the recog- 
nition or exercise of Papal authority in Ireland than by 
a mere argument that the supremacy of the Church of 
Rome must have been admitted in Ireland, because it 
was never called into doubt (if that were proved, which it 
is not) in the countries in which Irish saints planted 
Christianity. 

The earliest as well as the most successful mission in 
which any Irishman ever engaged, was that undertaken by 
St. Columba or Columbkille* to the highlands of Scotland, 
where he established one of his missionary churcheB on 
the seagirt cliffs of Iona. We should like to hear from 
Dr. Cullen how it can be proved that the Papal supremacy 
was always recognised in Scotland. 

St. Aidan and St Finan, we are told by the Venerable 
Bede, were sent to convert the Northumbrians in England. | 
Virgilius or Feargal,an Irish missionary, was the first bishop j 
of Saltzburg. But we think we might fearlessly challenge I 
Dr. Cullen to prove that any Pope ever interfered one 
way or other in the missions of St. Columba to Scotland, 
of Aidan and Finan to Britain, or Virgilius to Bavaria. 

We think it may be safely asserted that St Columba, 
St. Aidan, St. Finan, and a host of others, went forth 
on missions without ever applying to the Court of Rome 
for sanction or jurisdiction, under the apprehension (to 
use Dr. Cullen's language already referred to) " thattheir 
labours would be crowned with sterility if they were tint 
undertaken with the blessing of Christ's Vicar on Earth ;" 
and we are equally confident that the advocates of Roman 
supremacy have never yet produced a single well authentica- 
tedinstanceinwhichthebishopof Rome authorized a mis- 
sion before it left the shores of Ireland. Tho only semblance 
of a case in point is that of St. Kilian, whose visit to Rome is 
specially referred to by Dr. Cullen (iu p. 17), and who is 
the only Irish saint that Dr. Cullen ventures to assert, in 
express terms, did seek permission from the Pope to 
preach the Gospel us a missionary; if we except St. 
Patrick himself, whose alleged commission from Rome 
we think we have shown in our last nnmber to be' a 
fiction. 

St. Kilian, who has been snrnamed the Apostle of 
Franconia, i.e., the country inhabited by the Eastern 
Franks, whose capital was at Wurtzburg, did not com- 
mence his missionary labours till about the close of the 



' Beliarmliic, vol. !., p. 1S9. Ed. 1615. Pr*f. in llbros de I'ontlfice. 
•' De qu» re ngitnr de pnmira Puntifliis agitnr ? BreviMime dlcain. 
de Minima rei Christiana,." 

r Columbkille, or * Colnmbi of the Churches," a» cilled from the 
number of churches irh'ch he was the means of founding, w.us born 
about A.n. Sit. 



2th century, aj>..«8?, needy tfr»e*ovunes< after the \i 

oii&e-Patnek,- art as the e«he»t biographer ef St. Kihea 
WM&nMmttofWnrtztwrg.who flcmrished.wo hrame, abort 
AJfc, 1050, nearly fear centuries later; we might perhaps 
b*a little sceptical m to the authenticity of astoxy waeh 
mo*» in neordance with the saages of tkt lUb then ex 
the Tth century. Assuming, however* the account to he 
authentic, it appears to prove: nothing as to the w*gt* 
of'Irish, missionaries even at the close of the 7tb century; 
forit-wrmld' appear that St. Kilian, had left Ireland and wen 
ahead; at Wurtebarg before he ever thought of devoting 
himself to the task of converting the idolatrous people 
of that country to the faith of Christ, and had probably 
therefore left Ireland without having obtained the proper 
authority from the Irish Chnrch to enter on such • 
mission. If Dr. Cullen, however, has any other in- 
stances to rely on, even as plausible as that of St. 
Kilian, which we are nearly certain that he has not, 
we should feel very glad if he or some of his friends 
would state what they are, and publish his authorities 
for them ; in the absence of which we shall certainly lata 
the liberty of denying, that the visit of St. Kilian to 
Rome (giving it the greatest weight that any advor 
cate of the supremacy of Rome has ever claimed for it) 
can prove to the satisfaction of any candid mind, that 
the Papal sanction was necessary or even usually sought 
forhy Irish missionaries before they entered upon their 
labours, much less that the doctrine of the Papal supre- 
macy, as now held by Roman Catholics, wa3 admitted in 
Ireland even at the close cf the seventh centnry, much 
less in the fifth and sixth. 

We think, however, we have much more satisfactory 
grounds for holding that the_ supremacy of Rome was not 
recognized in the early Irish" Church than any which Qr, 
Cullen has brought forward in favour of the contrary. We 
may find it difficult to give our readers any adequate idea of 
the amount or character of this evidence within the short 
compass assigned to us, but we will endeavour to give 
them at least a brief outline of it, which we shall be 
readyto prove in detail if any of our correspondents should 
venture to dispute the accuracy of our assertions. 

1st. We assert that neither St. Patrick, his successor 
St. Benignus, or any other Archbishop of Armagh, until 
the 12th century, ever kept up a communication or cor- 
respondence with the See of Rome, though St. Austin, of 
Canterbury, corresponded with his master, St. Gregory, 
so early as the beginning of the 7th century. No rescript 
from Rome to St. Patrick, or any epistle from him to 
Rome, is extant, or any trace to be found that any such 
ever existed, though if it had, we do not see how such 
correspondence would have aided Dr. Cullen's case, for 
in the 5th, 6th, and 7th centuries, the Bishop of Rome 
claimed no supremacy or authority, different from that 
of any other Primatial See. 

2. Bishops iu Ireland were neither elected nor con- 
firmed nor consecrated by the Bishops of Rome, and with 
scarcely an exception, no correspondence appears to have 
passed between Rome and Armagh during this long 
period. 

3. The Pope never sent an Apostolic Legate to Ire- 
land (we crave Dr. Cullen's especial attention to this) 
till the 12th century. For this we may cite not only the 
able Roman Catholic historian, Dr. Lanigan, vol. ii., p. 72, 
but the great St. Bernard, who, in his life of St. Malachy, 
ch. x., tells us that " Gillebert, Bishop of Limerick, in 

'the 12th century, was the first who discharged the duties 
of Apostolic Legate in Ireland." Op. to. I. p. 674, Ben. Ed. 
Itis, perhaps, worthy of note here that Limerick was 
one of the three Irish cities which, daring the Danish 
power in Ireland, refused to place themselves under the 
jurisdiction of.the Archbishop of Armagh. The Danes of 
Dublin, Waterford, and Limerick sent their bishops to 
Canterbury for consecration ; but any one versed in Irish 
Church history knows that the Archbishops of Canterbury 
never had any authority in Ireland beyond those three 
Danish cities. What a stringent proof this obviously af- 
fords that the Archbishop of Armagh, who exercised an 
undoubted primacy over the rest of Ireland, did not ac- 
knowledge the supreme authority of the Pope, and that 
those who refused to submit to the Archbishop of Ar- 
magh never thought of Borne ! Had it been other- 
wise, had the Roman Pontiff been then in the 
hsbit of exercising a supreme authority in Ireland, as 
ho afterwards did, surely the first step which the prelates 
of Armagh would have taken, when the people of 
Dublin, Waterford, and Limerick refused " to obey their 
ordination,'' and applied to Canterbury, would have been 
an appeal to Rome, to complain of the separation and 
disaffection of those unruly churches ! The letter from 
the burgesses and clergy of Dublin to Ralph, the imme- 
diate successor of St. Anselm in the See of Canterbury, 
aj>. 1121, proveswhat a strong feeling of opposition to the 
primacy of Armagh and the other bishops of Ireland 
was then felt by the Danish city of Dublin. 

It is as follows : — 
" To the most reverend and most religions Lord Ealph, Arch- 
bishop of Canterbury, all the burgesses of the city of Dublin, 
anil t!ie whole assembly of the clergy, wish eternal health. 
"Whereas very many, holy father, reverence thee, on account 
of thy deep piety; and all the faithful, for thy great faith and 
sound doctrines love and honour thee, we judge it fitting to 
send- unto you trregnry, by the grace of God our bishop elect 
F»r we have olways-willingly placed onr bishops uoder"the 
government of thy predecessors, from whom we are mindful 



Mat 16, 1856.] 



THE CATHOLIC LAYMAN. 



53 



that -our prelates received their ecclesiastical dignity. Know 
yon trrriy, that the buhapt of Ireland have gnat indignation 
against ut,-and.lhal bishop especially mho dwells at Armagh, be- 
cause we are unwilling U> obey their ordinandi, but always 
wish to be under 7our dominion, ."tharejoee, as supplicauts, 
we geek your lirlp to advance Gregory to the sacred order of 
tire episcopate; if you are willing to retain any longer that 
spiritual relationship (parochiam), which for so long a time 
we have preserved onto yon. Farewell." (a) 

This Gregory was the last of the Bishops and the first 
of the Archbishops of Dublin, and died in 1161.' 

4. No appeals appear ever to have been made to Rome 
from the ancient Irish Church.' The isolated sen- 
tence referred to by Dr. Cullen as a canon of St. 
Patrick — " Si quae causae oriantur in hac iusn'a 
ad sedem Apostolicam referantur," if it be a genuine 
canon of St. Patrick, probably referred to his own Apos- 
tolical See of Armagh.* 

8. The long sustained dispute between the Irish 
Chnrch and the Roman Church as to the correct time of 
celebrating Easter affords, perhaps, the most striking 
proof that the Popes claimed no authority to set- 
tle the question, and the controversy ran so high 
between the parties (and, observe, we by no means 
defend the Irish Church in the matter) that the Irish 
Bishops refused even to hold any communion with 
those who conformed to the customs of the Chnrch of 
Borne in this and other matters. laurentins, a mis- 
sionary from Rome, who succeeded St. Austin in Eng- 
land about a. D. 005, in a letter (to be found in Bede-'s 
history, lib. ii., c. iv.) in which he describes the nature 
of his reception there, states that " Dagatuis, a Bishop of 
Ireland, who ha3 come over to Britain, refused to eat at 
the same table with us, or even under the same root." 

6. If further evidence were needful, it might be easily 
supplied from authorities favourable to Rome. For ex- 
ample, in the middle of the 7th century, a. d. 604, Wil- 
frid, who had passed many years in Italy and France, 
and was an adherent of the Roman Church, was nomi- 
nated to the See of York. How was he consecrated ? 
Bede tells us " that of the bishops in Britain and Ireland 
at that time only one was in communion with Rome. : ' 
He was a Saxon, not a native of Britain. There were 
many bishops in both the Irish and British Churches, 
hut (to adopt Wilfrid's own words on that occasion) 
" Rome did not admit those bishops to communion with 
her." Wilfrid, therefore, could not receive consecration 
at their hands, and the consequence was that he went to 
France to be consecrated there. This nomination of 
Wilfrid was the result of the Synod of Whitby, in York- 
shire, in which Colman, Bishop of Liodisfarne (Arch- 
bishop of York), h argued in defence of the ancient Irish 
system, while Wilfrid, then Abbot of Ripon, supported 
the Roman method. The Synod rejected the inconsis- 
tencies of the Irish system, and adopted that which had 
received the approbation of Rome and most other 
Churches; but Saint Colman still adhered pertina- 
ciously to what he called " the tradition of the elders,'' 
and returned to Ireland, abandoning his biRhoprick in 
England rather than yield to the example of Rome (even 
in a matter in which Rome did not differ from other ancient 
Apostolic Churches, such as Jerusalem, Alexandria, and 
Antioch). How could such a thing have been possible 
if the supreme right of the Church of Rome to regulate 
all Churches had then been admitted in Ireland, as Dr. 
Cullen would have us believe has been at all times the 
case from the age of St. Patrick down to the present day? 
T. A still strooger proof, perhaps, might be drawn from 
the celebrated ktter of St. Cummian to Segienus of 
Iona, written in defence of the Roman computation of 
Easter, which is written all through in a tone of apology 
instead .of authority, as it certainly would have been if 
the supremacy of Rome had been at that period, a.d. 
OJIA. an admitted doctrine in the Church of Ireland. On 
the contrary, he remonstrates with them for calling him 
and those who agreed with him on the subject of the 
Catholio Pasch, " heretics ;'" and he pleads with them 
in favour of his views, not on the authority of Rome, but 

**T*« original letter is in Latin, and is given, verbatim, In Ussher's 
works, vol. i»., p. 532. Veterum Kpislolerum Mbeinicaruoi Syllo- 
8*i No. XL. 
' See Dalton's Memoirs of Archbishops of Dublin, p. 45. 
/ It will scarcely, we suppose, be contended that the visit or the 
delegate* from the Campus-Lene could be considered as an appeal, and 
we are quite prepared to prove that it was not so. 

" Oor readers will remember tliat the hymn or St. Sechnall (Secun- 
dums) distinctly speaks of St. Patrick as the Apostle of Ireland on 
whom Uie Church was built as upon Peter :— 
" Super qncm sdincatur, 
Ut Petrum, ecclesia; 
Cujmque apostouttum 
A Deo sortitus (St. 
Quern Deus misit, ut Paulum 

Ad gentes apostolum."— (SmCath. Lai. vol. Ii., p. 185), 
St. Colman was a monk of Iona, and succeeded St. r'inao on his 
desth, a.». 661, in the Bishoprick of Lindhfarne, or Holj Island. 
i»rk had been selected by Pope Gregory for the actual seat of the 
Archbishoprick ; but St . Aidan, and his Irish successors In Northum- 
oeriacd, showed their independence of the Unman See, by settling 
'°5 mSel,es on th<' sea coast, at Holy Island. Yet Dr. Cullen (p. 16) 
refers to Aidan, Finan, and Colman, as if they were alldevoted ad- 
i r S nts of Bome ! we "ould strongly recommend Dr. Cullen to 
"any the ecclesiastical h'story or the venerable Bede, which 
„.f .?>"P lrt «l i» 731, before he ventuies to write another pastoral 
on the ancient Church of Ireland. 

atri " Et l,oc ODSecro diligenter inspicite ; ut mlhi ignoscatis, vel me 
«a v j Terbil veswis vel scrlptis fortlorlbus et eertlortbus proiatis, 
aaaiuid, melius intelligendum, si habetis; et ego susclplam gratanter, 
otnoc suseepi. Si vero non habetis, siletc, et nollte nos hssretioos 
fTt" 5 ; —Veterum Kpistohtrum lUbernicarom Sylloge. Epis xi., 
Ussher's work?, toL ir. p. 487. 



of what 'he calls^'the four-foid Apostolic See, Rome, 
Jerusalem, Antioch, and Alexandria, all of •which agreed 
in the unity of the Faseh." And, again, be says,* " He 
(hat curseth his father or his mother, let him die the 
death '. But what oan be thought more evil of mother 
Church than if we say, Rome errs, Jerusalem errs, 
Alexandria errs, Antioch errs, the whole world errs; the 
Scots (Irish-) and Britons alone are rig lit," • thus clearly 
putting Rome, Jerusalem, Antioch, ice., nil on the same 
footing as Apostolic Sees. 

We have not space here to go more fully into this 
Paschal controversy, but we think the history of it full 
of instruction, and purpose taking an early opportunity 
of explaining it more fully to our unlearned readers. 

S. A further illustration of this subject may be found in a 
collection of canons of the Ajylo-Saxon Church, about 
A. d. 700 : in which there is one to the following effect : — 
" Thatsuch as have received ordination from those bishops 
of the Scots (i.e., the Irish) or Britons, who i» the matter of 
Easter and the tonsure are not united to the Catholic 
Church, mnst again by imposition of hands be confirmed 
by a Catholic bishop, &c.' ' 

9. Our readers will now, perhaps, be prepared to receive 
without any great shock the statement of Cardinal Baro- 
nius, who, in his Ecclesiastical Annals, plainly asserts 
that for the latter half of the sixth century " the bishops 
of Ireland were all schismatics, separatedfrom the Church 
of Rome:" 1 H>iw Dr. Cullen will be able to reconcile 
such an authority with his present assertion, we shall be 
very anxious to see. 

We pause here for the present, hoping to be able to 
pursue the subject further, and say a word about St. Co- 
lumbanus, in our next number. 



HOW ARE WE TO DEAL WITH OUR FRIENDS 
WHO HAVE BECOME ROMAN* CATHOLICS ? 

In Conversations between two Clergymen of the Church of 
England, one of whom had seceded to Rome, and there 
submitted to a second ordination. 

CONVERSATION II. 

[Note. -The Xnterloentors are denoted by the letters It and A, 
which are tire initials of Roma and Anglia.] 

(Continued from page 43.) 

R. I am astonished to hear you resort to such an argu- 
ment, as that no one can be certain that he himself or 
any one else has received holy orders in the Church of 
Rome; for your own Church sufficiently refutes it. You 
yourselves have no doubt of the vaUdity of our orders, 
seeing that you deduce the validity of your own orders 
from ours, and if one of our priests should unhappily apos- 
tatize to you, you do not venture to reordain him. You 
are, therefore, yourselves our vindication, and your own 
professed principles sufficiently show the futility of your 
objection. If we have no orders wc could have given none 
to you. 

A. I am not aware that the Church of Rome ever did 
give orders to us ; our orders — that is, the orders of our 
reformed Cluicch — were received from English (not from 
foreign) bishops, the validity of whose orders you are forced 
to acknowledge, from their having been ordained and con- 
secrated by the old English ordinal in use before the Refor- 
mation, although you affect to deny the validity of the 
orders conveyed by the reformed ordinal now in use. This 
is the only sense in which the bishops, from whom we 
received our orders, can be called bishops of the Church of 
'Rome ; but this is an improper sense, inasmuch as they 
were really bishops of the Church of England. But I am 
glad to find that you can appeal to the doctrines and prin- 
ciples of the Church of England as worthy of any atten- 
tion ; and that you can prop up your own uncertainty of 
the validity of your orders by the fact to which you allude — 
that we are so certain of their validity as not to re-ordain 
those priests of your communion who return to the primi- 
tive Catholic unity professed in our Church. But how 
does this avail you ? We are certain of the validity of 
your orders; be it so : what good does this do you, if you 
are yourselves uncertain of them ? What I urge against 
yon is, that, so long as you hold your doctrine of intention, 
you cannot be certain of your orders. Other people who 
do not hold that doctrine* may be certain of them; nay, 
your orders may really be valid, although you cannot be 
certain that they arc so. You do not, therefore, in any 
degree vindicate your doctrine of intention from the charge 

j " Inveni scriptum, excommunicandos et de Ecclesia pellendos et 
anatheiuulizandos eos, qui contra atalut* canonic-, quateruse sedis 
upostt.lica) ( Komanas videlicet, Hieros dymitanaa, Antioclmme, Alex- 
andrine) veiiinut, concordanctbus his in uuitatu Pascbw." — Sy.loge, 
p. «35. 

* " Quid autum pravius ecntiri potest dc ecclesia matre, qttam si 
dicomus, Roma errat, Hierosojyma errat, Alexandiia errat, Antio- 
chea errat, totus mundus errat ; soli tanium Scoti et Biitones rectum 
sapiuni."— sylioge, 436. 

' Lat'ba and Cossart Concilia, torn vL, p. 1»77, Lut. Par. 1671. 

m Scebaronii.AnnaiesadA.o. 666, torn 7, p.S->7 and a.d. 60 1 (torn. 8. 
p. 1115-6 Antw. 1611). The passaueaaretoo longto be transcribed here 
in full, hue the following passage is sufficient for our purpose :— '■ but 
as fur the labours wbiclMmtst bare been endured by these priests, few 
iB number as they were, who came as missionaries from Home, it is 
almost impossible to form a correct estimate of their number and 
magnitude ; considering that they hud not only to work hard by day 
and night for the conversion of the AirgJea, an exceedingly nuraeioua 
people, from the idol worship of their fathers, and to labour to wis 
them over to the true religion, but also to toil might and main for the 
purpose of extricating rite BrUotu and Scot* from their Khian, and re- 
amatino than to the Catholic Church." 



of throwing uncertainty upon your orders when jou allege 
that other people, who do not hold that doctrine, are, cer- 
tain enough of them, and receive your priesthood fls-vallo. 
As-well might a hood-winked or blindfolded man vindicate 
himself from the charge of being uncertain whether a rose 
placed before him was red or white, by alleging that 
another, whose eyes were not bandaged, could be certainof 
its true colour. So long as you blind yourselves with the 
doctrine of intention, you create a difficulty, which does 
not really exist, but which, like a bandage over your eyes, 
must ever keep you in doubt and uncertainty : throw.op? 
that bandage (which, however, you cannot do withont 
throwing off, also, your imaginary infallible guide), and 
then you will see as clearly, and be as certain, of the validity 
of your orders as we arc of ours. Meanwhile, however, I 
assert that, according to your own principles, you cannot be 
certain that you have any true priesthood or sacraments in 
the Church oi'Rome. 

R. But when you talk of our principles, you must not 
confine yourself to this one principle, that intention is ne- 
cessary to the validity of the sacraments. You must take 
all our principles— our whole system of doctrine and discip- 
line — into account. Granting that we cannot know from 
the outward act only of a minister what his inward inten- 
tion is, and that, therefore, if we had no other way of 
knowing we might be uncertain what his intention was, 
yet, it would not follow that even in this case we would be 
uncertain whether we hare any true priesthood ; because 
we may know this, and we do know it, from other princi- 
ples and considerations. We know, for instance, to a 
moral certainty, that it is impossible that all the prelates 
of. the Church should conspire to omit what they know to 
be essential to- ordination. This would be to suppose them 
under the influence of a diabolical malice ; if, without any 
motive or advantage to themselves, they could combine for 
the actual damnation of all existing and future Christians, 
and the very extinction of sacramental grace in the Church. 
Such a supposition is actually incredible, if not physically 
impossible. And, moreover, we believe that God will pre- 
serve and continue his Church to the end of the world ; 
but the continuance of a true priesthood is necessary to the 
well-being and continuance of the Church. Therefore, 
we are as certain as it is possible to be of anything that 
God's providence will protect His Church from any such 
dangers, and that we shall always have a true priesthood 
and sacraments. It follows, therefore, that, according to 
our own principles, we are absolutely certain that we have 
true priests and true sacraments, and that the omnipotence 
of God is pledged by His most sacred word and promise 
to make good to us these blessings, and to continue them 
to us without interruption to tho end of the world. 

A. This does not at all meet my objection ; but rather 
evades the real point of it. I have maintained that, ac- 
cording to two principles, which yon admit to be doctrines 
of the Roman Church (namely, that ordination of priests 
is a true sacrament, and that intention is necessary to all 
sacraments), you cannot be certain that you have any true 
priesthood in your Church. It is no answer to this to ap- 
peal to another principle of your theology (that by which 
you assume yourselves to be the Catholic Church), and to 
say, that by this principle you are certain that you have 
priests and sacraments. This is, iu fact, to beg the very 
question at issue. But neither will this principle, even 
though I should concede it to you, serve your turn. For 
by it you can only be certain, in general, that there are 
priests and sacraments in your Church ; you cannot be 
certain that any particular priest whom you have seen 
ordained is a priest, or any particular sacrament which 
you have seen administered is a sacrament, unless you 
should go so fur as to assert that God's promises to His 
Church hare pledged His omnipotence (to use your own 
words) to secure every minister in every administration of 
the sacraments from the possibility of an erroneous inten- 
tion ; or else, to secure the recipient from receiving a mock 
sacrament, notwithstanding the priest's wicked intention. 
If you adopt this last mode of solving the difficulty you 
abandon your doctrine of intention, and we are so mr 
agreed. If, on the other hand, you prefer the former, then 
no minister is in any danger of an erroneous intention, nor 
is it in the power of the most abandoned minister to frame 
an intention capable of nullifying a sacrament, since the 
omnipotence of God is pledged to prevent his doing so. 
And this comes to the same thing ; for your whole doctrine 
of intention is thereby nullified, and all your divines have 
written about it becomes a waste of their time and subtlety. 
As to what you said about the impossibility of all the 
bishops of the Church combining to hinder, by their oppo- 
site intentions, the proper effect of the sacraments, this is 
altogether beside tho question. My argument does not re- 
quire us to imagine any such conspiracy or combination. 
1 have simply said that you cannot be certain of the reality 
of the orders received by you, because you cannot have 
certain evidence of the secret mental intention of the indi- 
vidual bishop who ordained you. But your doctrine makes 
that secret intention essential to the validity of the orders 
conferred. Therefore, you can have no certainty that 
either you, yourself, or any other priest, was validly or- 
dained. And as the same uncertainty attaches to every 
individual priest and bishop in the world, therefore you 
cannot be certain that there is any validly ordained priest 
or bishop in the world. This is my argument, and you 
see it does not suppose any conspiracy or combination of 
bishops, much less of all the bishops of the Church. 



